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THE  EUCHARISTIC  MISSION 


ST.  THOMAS  AQUINAS  AND  THE  HOLY 
EUCHARIST. 

To  fill  out  adequately  the  idea  of  the  impending 
Eucharistic  Congress,  it  is  well  to  recall  the 
memory  of  the  great  names  in  the  past  entitled 
to  honour  in  connection  with  the  Blessed  Sacra 
ment.  Among  these,  the  name  of  the  Angelic 
Doctor,  St.  Thomas  Aquinas,  assuredly  occupies 
a  front  if  not  the  chief  place.  On  the  score  of 
doctrine  and  devotion,  he  has  given  us  light 
and  impulse,  forming  the  Catholic  Tradition 
for  all  time.  His  doctrine  is  the  source  of  all 
the  Eucharistic  teaching  which,  sealed  with  the 
approbation  and  almost  verbal  quotation  of  the 
Council  of  Trent,  has  passed  into  the  Catholic 
mind,  and  remained  there  as  a  steady  and 
brilliant  light.  His  contribution  to  the  Euchar 
istic  devotion  has  been  equally  remarkable  and 
equally  emphatic.  From  these  two  sources 
flow  that  Eucharistic  life  which  gives  a  public 
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and  formal  meaning  to  the  Congress.  As  a 
help  to  the  understanding  of  the  remarkable 
event  now  impending,  and  as  a  kind  of  com 
mentary  upon  it,  I  propose  in  the  following 
pages  to  draw  out  briefly  what  we  owe  to 
St.  Thomas  Aquinas  in  the  sphere  of  Euchar- 
istic  truth. 

It  is  recorded  in  the  life  of  St.  Thomas  how 
on  one  occasion  he  knelt  before  the  crucifix 
and  heard  the  Divine  words,  '  Bene  scripsisti 
de  Me,  Thoma'  (Thou  hast  written  well  of 
Me,  Thomas).  It  is  not,  perhaps,  so  well 
known  that  these  words  had  reference  to  his 
writings  on  the  Holy  Eucharist.  At  that  time 
a  controversy  had  been  going  on  in  the 
schools  concerning  the  'accidents'  in  the  Holy 
Eucharist.  St.  Thomas  was  asked  to  solve  the 
resulting  difficulties,  which  he  did  in  words 
that  have  glowed  ever  since  with  this  mark  of 
Divine  approbation,  and  have  been  the  law  of 
teaching  on  this  deep  and  abstruse  subject. 
We  may  say  that  high  above  all  his  commen 
tators,  many  of  whom  were  of  great  distinction 
and  of  exalted  and  sanctified  intellect,  and 
across  the  vista  of  so  many  ages  the  teach 
ing  of  the  Angelic  Doctor  appeals  to  us  with 
never-fading  freshness,  and  with  an  undimmed 
luminousness  that  makes  it  a  law  of  light  to  the 
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present  Church,  as  it  was  to  the  Church  in 
former  times.  In  the  grand  words  of  Pope 
Pius  X.,  the  *  Summa '  of  St.  Thomas  is  a 
'  royal  work/  and  it  is  most  royal  when  touching 
on  the  Holy  Eucharist.  To  hold  the  Congress 
without  St.  Thomas's  name  would  be  a  loss  felt 
by  everyone.  These  words  are  not  meant  to 
supply  that  loss,  as  if  its  conductors  had  omitted 
his  memory  on  purpose  from  their  programme, 
but  rather  to  prepare  the  way  and  open  a 
view  that  may  assist  in  the  programme  being 
developed  to  its  fullest  extent. 

I.  DOCTRINE. 

The  doctrine  of  St.  Thomas  on  the  Eucharist 
is  principally  contained  in  the  third  part  of  his 
*  Summa  Theologica/  in  eleven  questions,  com 
prising  eighty-four  articles.  This  doctrine  is 
drawn  out  with  so  Divine  a  clearness,  fervour, 
and  depth  that  the  student  can  feel  the  truth  of 
the  saying  that  the  illustrious  author  was  assur 
edly  inspired  in  that  part  of  his  work.  In  these 
articles  St.  Thomas  traced  out  with  a  pencil  of 
light  the  traditional,  true,  Catholic,  and  Apos 
tolic  doctrine  of  the  Holy  Eucharist.  He  looked 
back  to  the  past  when  he  thus  constructed  his 
mighty  Eucharistic  synthesis  of  truth  gathered 
from  Scripture,  the  Fathers,  the  Pontiffs,  and 
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the  Councils  of  the  Church.  Further,  he 
unfolded  the  dogma  in  terms  that  have  re 
mained  fixed  in  the  great  word  Trans  substan 
tiation.  He  did  not  invent  the  word,  but  he 
made  it  permanent  in  Catholic  terminology,  so 
that  no  hesitation  in  the  use  of  it  has  risen  since 
his  time.  To  the  doctrine  of  the  Holy  Eucharist 
this  great  formula  is  what  the  term  Consubstantial 
has  been  ever  since  Arius  to  the  doctrine  of 
the  Holy  Trinity.  A  few  remarks  on  the 
relation  between  doctrine  and  dogma  may 
make  this  clear.  Doctrine  remains  ever  the 
same  in  the  mind  of  the  Church,  taught  by 
Christ  Himself,  and  preserved  against  human 
blindness  and  wilfulness  by  the  Holy  Ghost, 
Who  came  to  teach  all  truth  and  abide  for  ever, 
to  bring  to  the  Church's  mind  all  that  Christ 
had  revealed  (St.  John  xiv.  16,  17,  26).  Dogma 
is  the  verbal  expression  of  doctrine.  The 
word  Transsubstantiation  thus  arose,  in  fulfil 
ment  of  the  needs  of  the  time,  to  express  a  part 
of  the  truth  against  which  heresy  strove.  It  is  a 
comprehensive  word,  as-  is  proved  by  the  fact 
that  it  has  stood  as  the  decisive  test  against 
error  for  over  seven  centuries.  This  is  enough 
to  show  what  St.  Thomas  proposed  to  do  as 
regards  the  present  and  the  future.  In  his  day 
the  prevalent  philosophical  mode  of  thought, 
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and  particularly  the  Aristotelean  theory  of  the 
origin  of  ideas,  led  theologians  to  consider  the 
Holy  Eucharist  from  what  we  may  with  suitable 
reverence  call  the  external  point  of  view.  There 
was  a  general  desire,  answering  to  the  urgent 
need,  to  explain  the  origin  of  the  ideas  given  to 
the  mind  by  faith,  and  to  vindicate  the  true 
nature  of  their  intellectuality.  It  is  part  of 
Catholic  doctrine  that  faith  is  a  habit  and  act 
of  the  mind.  There  seemed  to  be  a  peculiar 
difficulty  in  this  doctrine  in  relation  to  the  Holy 
Eucharist. 

St.  Thomas  lays  down  distinctly  that  the 
presence  of  the  true  Body  and  Blood  of  Christ 
in  this  Sacrament  is  apprehended  neither  by 
sense  nor  by  intellect,  but  by  faith  alone.* 
At  the  same  time  he  teaches  that  faith  belongs 
to  the  mind.  How  can  these  two  be  reconciled, 
so  as  truly  to  be  said  that  the  idea  of  the  Holy 
Eucharist  is  an  intellectual  idea  ?  The  object 
of  the  human  mind  is  quidditas  rei  materialis^ 
the  substance  of  a  material  thing.  We  derive 
the  idea  from  the  sensible  properties  of  matter 
by  a  process  of  abstraction.  Seeking  to  re 
concile  this  true  theory  with  faith,  some  fell 

*  '  Verum  Corpus  Christ!  et  Sanguinem  esse  in  hoc 
Sacramento  neque  sensu  neque  intellectu  deprehendi  potest, 
sed  sola  fide'  (P.  iii.,  Q.  Ixxv.,  A.  i). 
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into  error,  which  led  the  whole  Eucharistic 
doctrine  into  a  state  of  utter  confusion.  If 
the  appearances  of  bread  and  wine  were  taken 
as  the  basis  of  apprehension,  the  mind  would 
be  led  to  the  quidditas  rei  materialis,  and 
conclude  that  bread  and  wine  existed  in 
substance,  whereas  faith  declared  that  the 
substance  present  was  the  Body  of  Christ.  To 
escape  the  difficulty,  some  said  that  the  accidents 
or  appearances  had  no  relation  at  all  to  the  Holy 
Eucharist.  Others  took  the  accidents  as  the 
point  of  departure  for  the  mental  abstraction, 
as  if  the  Body  and  Blood  of  Christ  were  simply 
in  the  place  of  the  natural  substances  of  bread 
and  wine.  Others  denied  that  the  accidents 
were  real. 

St.  Thomas  was  perhaps  the  first  of  the  great 
Doctors  to  take  his  stand  in  the  treatment  of 
such  a  question  upon  the  ground  of  experience. 
Holding  to  the  truth  of  obvious  sense,  he 
pointed  out  the  nexus,  the  joint,  where  the 
natural  and  supernatural  exist  separated  yet 
united  in  a  distinct  and  independent  harmony. 
He  adhered  to  experience,  and  made  it 
Christian.  This  was  his  first  principle — the 
reality  of  the  accidents  in  the  Eucharist. 
Sense,  he  said,  reported  rightly.  Where,  then, 
was  the  universal  idea?  the  quidditas^  the 
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what-ness  of  matter  of  which  sense  is  the  index? 
He  gave  a  larger  interpretation  to  sense  than 
such  an  objection  seems  to  allow.  There  is  a 
sense  of  the  eye  and  a  sense  of  the  ear.  Sense 
of  the  eye  can  judge  truly,  but  it  is  subject  to 
the  ear  of  testimony.  '  Faith  cometh  by  hear 
ing.'  The  Word  of  God  supplies  the  truth  as 
well  as  the  eye  of  sense.  A  man  believes 
rationally  if  he  is  told  by  Divine  authority. 
In  the  Holy  Eucharist  he  is  told  that  Christ's 
Body  and  Blood  are  present,  and  hence  he 
reasonably  believes,  and  his  belief  is  an  in 
tellectual  idea  formed  by  the  imperium  of  the 
will. 

Treating  the  subject  with  all  the  grasp  and 
loftiness  of  his  great  mind,  St.  Thomas  boldly 
and  accurately,  led  by  testimony  of  faith,  placed 
a  miracle  where  it  was  needed.  Piercing  through 
the  cloud  of  sophistry,  pursuing  sense  to  its 
extreme  boundary,  he  set  forth  the  truth  of  the 
substance  and  accidents  in  terms  that  have 
remained  the  rule  of  teaching  ever  since.  The 
Church  reposes  within  the  ramparts  of  his 
defence  in  inexpugnable  security.  The  diffi 
culty  was  a  serious  one.  Philosophy  trem 
bled  in  the  balance,  and  had  reason  been 
stultified,  faith  would  have  been  plunged 
into  an  endless  conflict  with  observation. 
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We  know  this  cannot  be,  and  it  could  not 
be  in  this  case,  because  Providence  raised 
up  St.  Thomas  to  harmonize  faith  and 
reason. 

St.  Thomas  taught  that  the  accidents,  or 
species,  or  appearances,  as  the  outward  qualities 
of  bread  and  wine  are  called,  are  a  part  of  the 
Sacrament  of  the  Holy  Eucharist.  On  this 
ground  he  declared  that  the  accidents  were  real. 
Further,  this  was  necessary  for  the  supremacy 
of  faith ;  for  if  the  accidents  were  a  mere 
phantom,  the  door  might  be  perilously  opened 
for  a  simply  natural  explanation  of  the  mighty 
change  within.  No  mere  natural  process  ex 
plains  the  Holy  Eucharist,  neither  by  sense 
nor  by  intellect.  The  idea  is  in  the  mind,  but 
it  rests  on  faith.  Starting  with  these  principles, 
St.  Thomas  shows  that  the  change  is  no  result 
in  the  natural  sense  of  the  word,  but  that  it  is 
not  in  conflict  with  reason,  if  we  know,  as 
we  do,  that  it  is  made  by  the  power  of  God. 
Grasping  the  fact  firmly  that  the  accidents  are 
real,  St.  Thomas  traces  them  up  to  the  dimen- 
sive  quantity  of  the  natural  substances  of  bread 
and  wine.  Beyond  this  he  saw  sense  cannot 
go.  He  vindicated  the  real  presence  of  the 
real  accidents  in  the  real  quantity. 

Following  up  the  consequences  of  his  prin- 
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cip\e,  St.  Thomas  declared  that  the  quantity 
of  the  substance  of  the  bread  and  wine  remains; 
and  not  only  the  quantity  of  the  accidents. 
Then  he  came  to  the  sphere  of  the  required 
miracle,  and  passing  with  sure  step  from  the 
natural  to  the  supernatural  region,  he  said 
that  the  dimensive  quantity  retains  the  other 
accidents  as  their  subject,  but  is  itself  without  a 
subject,  suspended  by  Divine  power  from  the 
operation  and  subjection  of  its  natural  law  of 
existence.  In  this  theory  quantity  in  itself  is 
an  accident,  not  an  essential  property,  of  matter, 
and  this  prevails  as  regards  modern  theory 
against  Descartes  and  his  school,  and  it  agrees 
with  Aristotle. 

Thus  St.  Thomas  postulates  one  miracle  in 
his  elucidation  of  the  relation  of  accidents  and 
substance  in  the  Eucharist,  or,  to  be  more 
explicit,  he  requires  a  twofold  miracle,  the  one 
as  above  described  with  its  corollary  of  the 
accident  of  dimensive  quantity  being  the  subject 
of  the  other  accidents  ;  for  in  the  natural  course 
accident  does  not  subsist  in  accident,  but  in 
substance.  Such  is  the  great  miracle  in  this, 
as  we  call  it,  preliminary  part  of  the  mystery — 
the  answer,  as  it  were,  to  all  that  follows — 
clearly  laid  down  and  marked  by  the  genius  of 
the  Angelic  Doctor.  It  may  seem  simple  and 
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easy  to  us  as  we  gaze  upon  it  when  finished, 
but  it  involves  thought  and  accurate  delineation, 
and  is  in  itself  the  monument  of  no  slight  diffi 
culties  overcome.    This  miracle  laid  down  in  this 
manner  has  been  accepted  by  Catholic  philosophy. 
Yet  being  unseen  it  has  not  the  properties  of 
a  miracle  as  ordinarily  defined,  and  it  does  not 
disturb  faith,  but  is  in  entire  agreement  with 
reason,  because  if  quantity  be  an  accident  and 
quality,  it  can  evidently  be  relegated  to  its  own 
sphere  by  Divine  power,  without  contradicting 
any    cognate    law    of    another    sphere.       The 
prospect  opened  by  this  beautiful  and  wondrous 
theory  is  so  vast  and  so  attractive  that  it  seems 
to  invite  while  it  baffles  any  attempt  at  adequate 
explanation  in  these  few  pages.     St.  Thomas 
did  not,  of  course,  attempt  to  explain  away  the 
mystery    of    the    Eucharist.     His    part    as    a 
Catholic  Doctor  was  to  show  that  no  contra 
diction  could  be  set  up  between  sense,  reason, 
and  faith.     He  maintained  the   supremacy  of 
faith,   by  removing   obstacles    to  a  reasonable 
belief.      The    errors    above    noted    were   dis 
lodged  by  him  from  their  usurped  position  in  the 
schools  and  were  put  to  flight.     The  accidents 
were  acknowledged  to  be  real ;   it  was  shown 
that  they  were  not  inherent  in  the  substance  of 
the  Body  and  Blood  of  Christ ;  and,  finally,  it 
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was  shown  that  the  accidents  had  a  real  relation 
to  the  Sacrament  as  the  outward  sign,  notwith 
standing  their  separation  from  their  natural 
subject,  that  relation  being  centred  in  the 
dimensive  quantity  with  its  attendant  circum 
stances  of  time,  place,  and  mode.  Christ's 
Eucharistic  Presence  is  attendant  upon  time, 
place,  and  mode,  not  essentially,  as  if  it  were 
natural  substance  in  its  sphere,  but  in  a 
manner  that  enables  us  to  ascertain  Him  not 
by,  but  through,  the  aid  of  sense.  Christ  in 
the  Eucharist  is  not  present  sicut  in  loco,  as 
St.  Thomas  says  (P.  iii.,  Q.  Ixxvi.,  A.  5) :  other 
wise  He  could  only  be  in  one  place  ;  but  place 
as  space  is  nevertheless  His  habitation,  for 
where  the  accidents  are,  He  is.  '  Corpus 
Christi  non  est  in  hoc  Sacramento  sicut  in 
loco,  sed  per  modum  substantial  .  .  .  non  tamen 
substantia  corporis  Christi  est  subjectum  illarum 
dimensionum  sicut  erat  substantia  panis  '  (ibid.\ 
In  the  explanation  of  theology,  Christ  is  not  here 
present  in  place  properly  and  strictly  speaking — 
that  is,  place  circumscriptive  or  definitive;  but 
as  really  present  to  some  space,  certainly  the 
Body  of  Christ  is  locally  present  in  the 
Eucharist,  because  He  is  really  present  in 
the  space  of  the  species  or  accidents ;  and 
hence  we  say  He  is  moved  in  the  Eucharist, 
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that  He  is  elevated,  carried  in  processions,  and 
borne  to  the  sick.  We  must  be  careful  of 
applying  natural  analogies  to  the  adorable 
Eucharist.  Christ  is  present  there  '  totum  in 
toto/  and  'totum  in  qualibet  parte,'  which  mode 
of  existence,  says  Billuart,*  '  is  proper  to  this 
Sacrament,  having  no  example  in  nature,  and 
unknown  to  the  ancient  philosophers,  as  tran 
scending  the  scope  of  the  human  mind,  and 
known  only  by  faith. 't  We  can  see,  indeed,  that 
space  as  a  visible  and  tangible  object  is  plainly 
connected  with  the  Holy  Eucharist.  It  enters 
into  the  definition  of  the  Sacrament,  as  a  result 
of  the  reality  of  the  accidents  with  direct  relation 
to  us,  and  in  such  a  way  as  to  be  connected 
with  the  Holy  Eucharist  as  a  doctrine  and 
devotion,  also  as  an  object  of  faith,  since  it 
introduces  us  to  the  very  intimate  sign  and 
claim  of  faith  to  exist  in  spite  of  and  against 
appearances.  To  assert  that  the  appearances 
or  accidents  have  no  relation  to  the  Sacrament 
is  to  deny  that  any  problem  is  offered  to  faith, 
and  makes  its  vital  exercise  in  the  Eucharist 
a  nugatory  thing.  We  have  to  believe  that 
Christ  is  present  there,  not  that  He  is  present 
in  heaven  or  anywhere,  when  we  believe  the 

*  Billuart,  '  De  Eucharistia/  Diss.  iv.,  Art.  2. 
t  Ibid. 
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Eucharist.  I  will  quote  from  the  great  articles 
of  St.  Thomas  on  the  subject,  entitled,  '  Utrum 
accidentia  remaneant  in  hoc  Sacramento  ?' 
(Whether  the  accidents  remain  in  this  Sacra 
ment  ?)  and  '  Utrum  in  hoc  Sacramento  quan- 
titas  dimensiva  panis  vel  vini  sit  aliorum  acciden- 
tium  subjectum  ?'  (Whether  in  this  Sacrament 
the  dimensive  quantity  of  bread  or  wine  is 
the  subject  of  the  other  accidents  ?')  (P.  iii., 
Q.  Ixxvii.,  A.  i  and  2). 

St.  Thomas  says  :  ' Accidentia  panis  et  vini 
quae  sensu  deprehenduntur  in  hoc  Sacramento 
remanere  post  Consecrationem,  non  sunt  sicut 
in  subjecto  in  substantia  panis  et  vini,  quse  non 
manet .  .  .  neque  etiam  in  forma  substantial!  quse 
non  manet,  et  si  remaneret,  subjectum  esse  non 
posset.  .  .  .  Manifestum  est  etiam  quod  hujus- 
modi  accidentia  non  sunt  in  substantia  corporis 
et  sanguinis  Christi  sicut  in  subjecto,  quia  sub 
stantia  humani  corporis  nullo  modo  potest  his 
accidentibus  affici ;  neque  etiam  est  possibile 
quod  Corpus  Christi  gloriosum  et  impassibile 
existens  alteretur  ad  suscipiendas  hujusmodi 
qualitates.  ...  Et  ideo  relinquitur  quod  acci 
dentia  in  hoc  Sacramento  manent  sine  subjecto, 
quod  quidem  virtute  divina  fieri  potest ;  cum 
enim  effectus  magis  dependeat  a  causa  prirna 
quam  a  causa  secunda,  Deus  qui  est  prima 
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causa  substantial  et  accidentis,  per  suam  infini- 
tam  virtutem  conservare  potest  in  esse  accidens, 
subtracta  substantia  per  quam  conservabatur  in 
esse  sicut  per  propriam  causam,  sicut  etiam  alios 
effectus  naturalium  causarum  potest  producere 
sine  naturalibus  causis.'* 

In  these  words  the  Angelic  Doctor  enunciates 
one  side  of  the  miracle  he  postulates  for  his  true 
theory  of  the  doctrine  of  the  Holy  Eucharist 
as  regards  the  substance  and  accidents.  This, 
indeed,  is  the  one  obvious  miracle,  that  the 
accident  of  quantity,  itself  the  subject  of 

*  'The  accidents  of  bread  and  wine  apprehended  by 
sense  in  this  Sacrament  remain  after  consecration,  not  in 
the  substance  of  bread  and  wine  as  their  subject,  which 
does  not  remain  .  .  ,  nor  in  the  substantial  form,  which  does 
not  remain,  and  if  it  did  remain,  could  not  be  a  subject  to 
them.  ...  It  is  clear,  also,  that  these  accidents  are  not  in  the 
substance  of  the  Body  and  Blood  of  Christ  as  their  subject, 
for  the  substance  of  a  human  body  cannot  at  all  be  affected 
by  these  accidents ;  nor  is  it  possible  that  the  glorious  and 
impassible  Body  of  Christ  should  be  altered  so  as  to  receive 
these  qualities.  .  .  .  And  therefore  it  must  be  said  that  the 
accidents  remain  in  this  Sacrament  without  a  subject,  and 
this  can  be  done  by  Divine  power;  for  since  an  effect 
depends  more  upon  the  first  cause  than  upon  the  secondary 
cause,  God,  Who  is  the  First  Cause  of  substance  and  accident, 
can  preserve  accident  in  being  by  His  infinite  power,  the 
substance  being  taken  away  which  kept  it  in  being  as  its 
own  proper  and  natural  cause,  as  also  He  can  produce  other 
effects  of  natural  causes  without  their  natural  causes.' 
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the  other  accidents,  should  itself  be  without 
a  subject.  St.  Thomas  goes  on  to  explain 
that  this  one  miracle  affects  the  accident  of 
quantity. 

In  Article  2  of  the  same  question,  he  asks  : 
'  Whether  in  this  Sacrament  the  dimensive 
quantity  of  bread  or  wine  is  the  subject  of  the 
other  accidents  ?' 

He  answers  this  in  the  affirmative  :  *  Necesse 
est  dicere  accidentia  alia  quae  remanent  in  hoc 
Sacramento  esse  sicut  in  subjecto  in  quantitate 
dimensiva  panis  vel  vini  remanente.  Quia  ia 
dispositio  materise  est  quantitas  dimensiva.  Et 
quia  primum  subjectum  est  materia,  consequens 
est  quod  omnia  alia  accidentia  referuntur  ad 
subjectum,  mediante  quantitate  dimensiva,  sicut 
et  primum  subjectum  colons  dicitur  esse  super 
ficies.  Et  quia  subtracto  subjecto  remanent 
accidentia  secundum  esse  quod  prius  habebant, 
consequens  est  quod  omnia  accidentia  rema- 
neant  fundata  super  quantitatem  dimensivam.'* 

*  '  It  must  be  said  that  the  other  accidents  remaining  in 
this  Sacrament  are,  as  in  their  own  subject,  in  the  dimensive 
quantity  of  bread  or  wine  which  remains — because,  first,  the 
dimensive  quantity  is  the  disposition  of  matter.  And, 
because  the  first  subject  is  matter,  it  follows  that  all  the 
other  accidents  are  referred  to  this  subject,  the  dimensive 
quantity  being  medium,  as  the  first  subject  of  colour  is 
called  surface.  And  because  when  the  subject  is  removed 
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He  goes  on  to  explain  that  this  relation  of  the 
dimensive  quantity  to  the  other  accidents  is 
made  by  Divine  power,  from  the  accidents 
being  deprived  of  their  natural  subject,  as  is 
above  explained ;  and  this  is  perhaps  the  most 
subtle  and  ingenious  part  of  his  whole  theory : 
'  Accidens  per  se  non  potest  esse  subjectum 
alterius  accidentis,  quia  per  se  non  est ;  secun- 
dum  vero  quod  est  in  alio,  unum  accidens  dicitur 
esse  subjectum  alterius,  in  quantum  unum  acci 
dens  recipitur  in  subjecto,  alio  mediante,  sicut 
superficies  dicitur  esse  subjectum  colons.  Unde 
quando  accidenti  datur  divinitus  ut  per  se  sit, 
potest  etiam  per  se  alterius  accidentis  subjectum 
esse.'* 

These  passages  are  enough  to  show  the 
Angelic  Doctor's  teaching  on  this  great  subject, 
and  how  his  theory  harmonizes  with  sound 

the  accidents  remain  in  their  former  being,  the  consequence 
is  that  all  the  accidents  remain  founded  in  the  dimensive 
quantity.' 

*  '  An  accident  in  itself  cannot  be  the  subject  of  another 
accident,  because  in  itself  it  has  no  existence  ;  but,  as  it 
exists  in  something  else,  an  accident  can  be  the  subject  of 
another,  inasmuch  as  an  accident  is  received  in  a  subject 
by  means  of  another,  as  surface  can  be  the  subject  of  colour. 
Hence,  when  by  Divine  power  an  accident  has  an  inde 
pendent  existence,  it  can  become  the  subject  of  another 
accident.' 
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mental  science.  They  display  in  a  clear  and 
admirable  manner  his  grasp  of  natural  and 
supernatural  principles,  with  the  union  effected 
between  sense  and  reason  and  faith. 

The  first  principle  here  laid  down  is  the 
trustworthiness  of  sense.  We  see  rightly  in 
the  Eucharist.  The  appearances  are  real. 
When  we  proceed  to  the  realm  of  intellect, 
testimony  steps  in,  rationally,  and  tells  us  that 
the  Body  and  Blood  of  Christ  are  present. 
Does  sense,  then,  tell  us  rightly  ?  In  the  full 
and  natural  sense  of  the  words,  we  might  say 
that  sense  tells  us  truly  but  inadequately.  Sense 
is  naturally  a  sign  to  the  substance.  Here  it  is 
not  so  ;  yet  as  to  their  own  existence  the  acci 
dents  tell  us  truly  and  fully,  only  suspending 
our  abstraction  from  them  by  the  rational  word 
of  testimony  which  creates  a  complete  harmony 
between  the  objective  truth  and  subjective  idea. 
There  is  here  no  untruth,  for  sense  has  its 
bounds,  and  this  great  law  is  likewise  manifested 
elsewhere  in  the  sphere  of  Nature.  Intellect 
also  is  true  because  it  is  led  by  testimony. 
Shall  we  say  that  we  cannot  have  a  true  intel 
lectual  idea  if  we  receive  it  on  testimony  ? 
Surely  that  would  be  to  cut  off  a  large  part  of 
knowledge  and  reduce  our  mind  to  the  level  of 
a  machine — of  a  high  order,  perhaps,  but  never- 
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theless  not  rising  above  the  restricted  and  the 
local. 

This  description  of  St.  Thomas's  doctrine  is 
enough  to  show  what  we  may  call  his  practical 
aim.  His  purpose  was  to  lay  the  foundations 
of  faith  in  the  mind  according  to  his  own  modest 
and  beautiful  language  in  the  Prologue  to  the 
'  Summa  Theologica' :  '  Quia  Catholicae  veritatis 
Doctor,  non  solum  provectos  debet  instruere, 
sed  ad  eum  etiam  pertinet  incipientes  erudire  .  .  . 
propositum  nostrae  intentionis  in  hoc  opere  est, 
ea  quse  ad  Christianam  religionem  pertinent  eo 
modo  tradere,  secundum  quod  congruit  ad  erudi- 
tionem  incipientium.'  We  may  take  these  words 
in  the  sense  of  meaning  that  the  great  Doctor 
has  followed  the  method  in  the  Holy  Eucharist, 
as  elsewhere,  of  placing  a  firm  foundation  in  the 
exposition  of  elementary  principles  first  of  all, 
before  proceeding  to  the  rearing  of  his  ample 
structure.  Thus  his  teaching  on  the  accidents  of 
the  Holy  Eucharist  is,  in  a  sense,  an  elementary 
part  of  his  doctrine  ;  but  this  must  not  beguile 
us  into  the  notion  that  it  is  not  based  on 
profound  thought,  involving  a  broad  and  deep 
conspectus  of  all  that  goes  to  make  a  solid 
foundation.  Further,  if  in  any  part  of  his 
teaching  St.  Thomas  speaks  not  only  as  a 
Professor,  but  as  an  Apostle,  or  rather  as  an 
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Apostolical  Professor,  it  is  when  he  shows  the 
necessary  relation  held  by  the  accidents  to  the 
Sacrament  of  the  Holy  Eucharist,  and  no  less 
to  the  Eucharistic  Sacrifice.  We  see  what  he 
had  in  view — not  to  construct  an  elegant  theory, 
but  to  proclaim  the  greatness  and  full  significance 
of  the  Sacrament — when  he  thus  exalted  the 
great  sign  of  life  and  grace  in  the  fountain  of 
all  grace  and  spiritual  life.  St.  Thomas  as  an 
Apostle,  as  a  Friar  Preacher,  as  the  son  of 
St.  Dominic,  comes  out  before  us  when  he 
insists  on  an  Apostolical  synopsis,  so  to  call 
it,  of  the  Holy  Eucharist  in  its  catechetical 
aspect.  If  this  fundamental  view  is  realized, 
what  follows  as  regards  the  Eucharistic  devotion 
and  the  Eucharistic  life  will  be  more  fully 
appreciated. 

It  may  be  well  to  complete  the  dogmatic 
outline  of  the  Thomistic  teaching  by  quotation 
from  the  Council  of  Trent,  as  follows  :  '  Quoniam 
autem  Christus  Redemptor  noster  corpus  suum 
id  quod  sub  specie  panis  offerebat  vere  esse 
dixit ;  ideo  persuasum  semper  in  Ecclesia 
Dei  fuit,  idque  nunc  denuo  sancta  haec  synodus 
declarat,  per  consecrationem  panis  et  vini  con- 
versionem  fieri  totius  substantiae  panis  in  sub- 
stantiam  Corporis  Christi  Domini  nostri,  et 
totius  substantiae  vini  in  substantiam  sanguinis 

2 — 2 
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ejus,  quae  conversio  convenienter  et  proprie 
a  sancta  Catholica  ecclesia  transsubstantiatio  est 
appellata.' 

1  Si  quis  negaverit  in  venerabili  Sacramento 
Eucharistiae  sub  unaquaque  specie,  et  sub 
singulis  cujusque  speciei  partibus,  separatione 
facta,  totum  Christum  contineri.' — A.  S. 

The  mention  and  exposition  of  St.  Thomas's 
doctrine  do  not  necessarily  include  any  allusion 
to  his  own  character  and  life  as  a  Saint.  It  may 
be  said,  however,  that  the  Church  has  recognized 
in  him  the  highest  type  of  sanctified  intellect. 
The  purity  of  his  life  in  a  special  and  con 
spicuous  degree  seems  to  proceed  from,  while  it 
illustrates  and  fortifies,  the  clearness  of  his  mind. 
And  from  such  a  pure  source  nothing  but  what 
was  peaceful  could  proceed.  St.  Thomas  was 
certainly  a  controversialist  ;  he  fully  recog 
nized  controversy  as  a  part  of  Apostolical  duty, 
as  did  all  the  Fathers  in  their  time.  The  force 
of  his  intellect,  indeed,  seemed  absolutely  to 
efface  any  of  those  controversial  acts  which  give 
to  this  branch  of  the  Apostolical  life  sometimes 
an  aggressive  air.  Truth  is  of  its  own  nature 
conquering  and  obtrusive.  It  is  active;  error 
is  slothful  and  passive.  Where  these  meet  it 
may  appear  that  a  situation  of  repose  is  rudely 
disturbed  by  truth.  But  however  this  may  in 
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cases  excite  prejudice,  in  St.  Thomas  we  see 
controversy  in  its  simple  state  of  preponderance. 
Error  meets  with  no  mercy  from  him  ;  but  we 
hear  no  personal  note,  because  he  needs  not 
to  get  beyond  the  untruth.  The  erroneous 
man  does  not  appear,  because  his  lance  is 
shattered  before  the  champion  of  truth  comes 
to  close  quarters  with  him.  From  this  we  may 
learn  the  power,  peace,  and  prevailingness  of 
truth.  St.  Thomas  was  not  a  ruler,  but  a 
teacher.  He  was  not  called  to  any  personal 
conflict.  To  teachers  he  is  the  model  of  clear 
and  peaceful  exposition  of  truth,  even  against 
falsehood.  It  is  opportune,  in  connection  with 
this  fact,  to  bring  forward  the  elogium  of  Pope 
Benedict  XIV.  in  the  Constitution  prefixed  to 
the  Index,  which  >is  too  little  known,  but  is 
ever  welcome. 

'  The  Angelical  Prince  of  the  Schools  and 
Doctor  of  the  Church,  St.  Thomas  Aquinas,  in 
writing  so  many  works  that  are  above  all  praise, 
necessarily  gave  offence  to  the  philosophers  and 
theologians  whose  opinions  he  may  have  been 
obliged  to  refute.  But  the  other  merits  of  the 
great  Doctor  culminate  in  the  fact  that  he  was 
never  known  to  abuse,  vilify,  or  traduce  any  of 
his  opponents;  on  the  contrary,  he  treated 
them  with  the  greatest  courtesy  and  kindness, 
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softening  down  anything  hard  or  ambiguous  or 
obscure  in  their  writings,  and  explaining  it  by  a 
large  and  generous  interpretation.  If  religion 
and  faith  required  him  to  explode  and  refute 
their  opinions,  he  did  so  with  such  modesty  that 
he  won  as  much  praise  in  differing  from  them 
as  in  asserting  the  Catholic  Faith.  All  those 
who  follow  and  glory  in  so  great  a  master  (and 
our  own  singular  veneration  and  affection  for 
him  makes  us  rejoice  in  their  great  number) 
should  endeavour  to  emulate  the  moderation  in 
writing  of  this  great  Doctor,  and  his  fair  method 
of  dealing  and  arguing  with  opponents.  And 
those  who  do  not  belong  to  his  school  and 
teaching  should  follow  the  same  method.  For 
the  Church  proposes  the  example  of  the  Saints 
as  an  example  to  all.  Since  the  Angelic  Doctor 
has  been  enrolled  among  the  Saints,  if  we  may 
lawfully  differ  from  his<  teaching,  it  is  not  lawful 
to  introduce  a  different  method  of  dealing  and 
arguing.  It  closely  concerns  the  cause  of  tran 
quillity,  the  edification  of  our  neighbour,  and 
the  cause  of  charity  that  Catholic  writings  should 
be  free  from  malice,  bitterness,  and  scurrility, 
which  are  so  completely  opposed  to  the  Christian 
profession  and  all  right  conduct.' 

The  preceding  description  of  St.  Thomas's 
doctrine  only  embraces  what  may  be  called  the 
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preliminary  part,  occupying  the  threshold,  as 
it  were,  of  his  grand  structure  of  the  Holy 
Eucharist,  the  part  concerning  the  accidents ; 
and  there  are  many  questions  even  here  I  have 
not  touched  upon  as  bearing  on  the  interesting 
but  difficult  question  of  the  local  presence  of 
Christ  in  the  Eucharist.  The  following  words, 
already  given  in  substance,  of  Billuart,  are  in 
point  here  :  '  Notandum  aliquid  posse  esse  in 
loco  triphici  modo,  sc.,  circumscriptive,  diffini- 
tive,  et  sacramentaliter.  Corpus  esse  in  loco 
circumscriptive,  est  ita  commensurari  loco 
ratione  propriae  quantitatis  et  ab  eo  circum- 
scribi,  ut  totum  sit  in  toto  loco,  et  singulse 
ejus  partes  in  singulis  partibus  loci  ;  hoc  modo 
meum  corpus  est  in  hoc  loco,  et  Corpus  Christi 
in  coelo.  Aliquid  esse  in  loco  diffinitive  est  ita 
esse  in  hoc  loco,  ut  non  sit  alibi,  totum  quidem 
in  toto  loco  et  totum  in  qualibet  parte  loci  :  hie 
modus  existendi  est  proprius  spiritibus,  e.g., 
animae  meee  quae  est  ita  in  uno  corpore  ut  non 
sit  alibi  ;  et  cum  sit  indivisibilis,  tota  est  in  toto 
corpore  et  tota  in  qualibet  parte;  sic  de  Angelis. 
Esse  in  loco  sacramentaliter,  est  ille  modus  quo 
Christus  existit  in  Eucharistia,  in  qua  est  modo 
indivisibili,  substantial!,  et  supernaturali,  totus 
in  tota  hostia  et  totus  in  qualibet  parte  hostiae,  ad 
instar  substantial  spiritualis ;  in  quo  iste  modus 
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convenit  cum  diffinitivo,  sed  in  hoc  differt  quod 
ubi  sacramentale  non  ita  determinat  corpus 
Christi  ad  essendum  in  uno  loco,  quod  non  posse 
esse  in  alio,  sicut  fit  per  ubi  difrlnitivum.  .  .  . 
Ratio  constitutiva  Christi  sub  speciebus  sacra- 
mentalibus  non  est  quantitas,  quae  ibi  est  per 
concomitantiam  tantum,  nee  extensa  localiter, 
sed  conversio  passiva  panis  in  ipsum  corpus 
Christi,  quae  multiplicatur  juxta  multiplicationem 
consecrationis,  et  cum  non  conferat  unitatem 
Corpori  Christi  sicut  quantitas,  quantumvis 
multiplicetur,  non  ideo  multiplicatur  corpus,  sed 
idem  remanet.' 

Contenson  says  :  '  Rejiciendam  esse  sen- 
tentiam  qui  omnem  omnino  motum  etiam  per 
accidens  Christo  in  Eucharistia  denegarunt. 
Oppositum  enim  certum  est.  Etiam  cum  juxta 
Trid,  Cone.  Christus  in  Sacramento  Eucharistiae 
per  vias  et  loca  publica  in  solemnibus  supplica- 
tionibus  circumferatur,  et  circumgestetur,  atque 
ad  infirmos  deferatur,  moveri  ipsum  per  acci 
dens  et  cum  speciebus  mutare  locum  necesse  est ' 
('Theol.  Mentis  et  Cordis.,' L.  XL ;  Diss.  ii.,  c.  2). 

II.  DEVOTION. 

If  the  doctrine  of  St.  Thomas  on  the  Holy 
Eucharist  has  pervaded  the  whole  Church,  so 


ST.  THOMAS  AQUINAS  25 

that  we  may  say  it  is  seated  in  the  chair  of 
truth,  much  more  known  and  universal  is  its 
practical  effect  to  be  seen  in  that  widespread 
and  world-wide  devotion  flowing  from  the  spon 
taneous  efforts  of  his  Eucharistic  love  displayed 
in  his  Office  and  hymns  for  the  Feast  of  Corpus 
Christi.  St.  Thomas,  we  may  say,  created  the 
Feast  of  Corpus  Christi.  When  B.  J  uliana,  whose 
name  surely  ought  to  be  remembered  and 
honoured  at  such  a  time  as  this,  filled  up  the 
brightness  of  the  Church  as  displayed  in  her 
vision,  and  gave  the  impetus  which  resulted  in 
the  feast  being  established,  an  Office  was  com 
posed  for  the  use  of  the  Church  of  Liege,  to 
be  merged  in,  and  superseded  later,  by  the 
now  universal  Office  by  St.  Thomas  Aquinas. 
The  beauty  and  unction  of  that  Office  give 
effect  in  a  perfect  manner  to  what  the  Church 
had  it  in  her  heart  to  communicate  to  her 
faithful  flock.  Its  artistic  perfection  is  admired 
by  all,  but  much  more  precious  is  the  intimate 
union  of  the  Eucharistic  doctrine  and  devotion 
that  has  handed  down  the  mystery  of  the  Holy 
Eucharist  as  a  fact  glorifying  the  truth  before 
the  people.  This  Office  has  had  an  effect,  if 
we  may  so  speak,  far  beyond  itself.  It  has  not 
only  made  the  Eucharistic  Feast  of  Corpus 
Christi  popular  in  the  highest  sense  of  the 
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term,  in  the  best  and  truest  sense,  but  it 
has  been,  as  it  were,  the  avenue  to  other 
truths  and  devotions  taking  their  due  rank  as 
Apostolical  traditions,  known  to  all  as  the 
Feast  and  Devotion  of  the  Sacred  Heart.  It 
is  well  remembered  how  the  latter  feast  was 
placed  by  the  side  of  Corpus  Christi  as  its 
complement  and  commentary,  filling  up  the 
meaning  established  and  propagated  by  the 
Angelic  Doctor  centuries  ago. 

St.  Thomas  lived  when  the  first  attack  on 
the  Holy  Eucharist  had  been  repulsed.  If  he 
did  not  see  it  successfully  renewed  in  a  large 
part  of  Christendom,  yet  the  plainly  prophetical 
light  clearly  hovering  over  his  Eucharistic 
treatises,  was  an  augury  existing  in  his  own 
mind  of  what  was  to  come.  If  he  did  not 
witness  the  attack,  he  prepared  for  it  as  if  he 
had  seen  it  and  taken  part  in  it.  With  the 
instinct  of  truth  given  to  those  chosen  for  the 
gift  of  understanding,  and  of  the  corresponding 
sinuous  course  of  error,  he  saw  the  future  in 
the  very  nature  of  the  doctrine  given  to  his 
custody.  He  saw  how  the  pride  of  reason 
must  rise  up  against  the  truth  of  the  Eucharist. 
Oportet  hcereses  esse  (i  Cor.  xi.  19).  And  he 
prepared  for  that  hour  by  fixing  in  the  Church's 
mind  the  great  word  Transsubstantiation, 
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adopted  and  confirmed  by  the  Council  of  Trent 
for  ever.  He  knew  this  would  be  the  sign  of 
the  scorner  and  sport  of  the  blasphemer ; 
at  the  same  time  the  bulwark  of  truth, 
assailed  by  error  in  vain.  Kings  and  nations 
have  risen  up  against  it ;  it  has  been  the 
very  inner,  central  object  of  attack ;  but  it 
has  remained  firm  as  the  rock  placed  by  God 
for  these  ages.  We  live  in  happier  times, 
when  this  great  time-worn  and  venerable 
formula  is  returning  to  its  ancient  position  in 
our  land,  with  all  its  clear  doctrinal  outline  and 
massive  strength  of  Apostolical  dogma.  The 
Holy  Eucharist  is  now  a  joyous  devotion 
throughout  our  country.  The  candles  are 
lighted  round  the  monstrance  throne  where 
Jesus  in  jewelled  majesty  reposes ;  the  altars 
are  decked  in  joy  ;  the  processions  wend  their 
way  along  the  streets.  Perhaps  all  this  is 
done  sometimes  when  only  the  pretence  of  the 
Presence  is  there,  and  subjective  faith  without 
the  objective  Reality ;  but  it  is  a  bright  shadow 
cast  from  sincerity  and  love,  the  prelude  to  the 
Real  Presence,  with  its  august  and  necessary 
formula.  The  mountains  are  brought  low,  and 
the  rough  ways  made  plain  for  Jesus  in  His 
Eucharistic  glory  to  pass  by.  Over  all  these 
ceremonies,  both  of  reality  and  obscurity,  St. 
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Thomas  presides.  He  is  the  author  of  the 
Eucharistic  devotion.  His  hymns — the  Pange 
lingua,  Sacris  solemniis,  Verbiim  supernum, 
and  above  all  the  Lauda  Sion — are  filling  the 
air  with  those  musical  words  which  float  under 
every  sky  and  have  in  them  the  note  of 
perpetual  life.  The  word  Transsubstantiation 
once  our  reproach,  is  now  our  golden  banner, 
our  oriflamme  displayed  before  the  rejoicing 
multitudes.  It  gleams  before  the  people  as  the 
word  that  comprises  all  they  ought  to  know, 
all  they  have  the  most  need  to  love.  It  passes 
along  with  piercing  brightness,  dispersing  error, 
shattering  heresy,  and  making  for  itself  what 
we  may  truly  call  a  universal  throne.  The 
sidelights  of  error  have  no  force  beside  it  any 
longer.  Yes,  one  fact  is  evident :  that  the 
English  people — in  the  highest,  clearest,  sanest 
expression  of  their  desire — wish  again  to  be 
a  Eucharistic  people.  We  press  the  great 
formula  upon  those  who  have  hitherto  rejected 
it ;  as  the  expression  of  the  only  Catholic  and 
Apostolic  truth.  And  with  it  the  devotion  wins 
its  way  as  the  perfect  ceremonial  of  love, 
answering  to  the  adequate  supremacy  of  the 
dogma. 

No  one  can  fail  to  see  that  such  an  outward 
expression  of  the  truth  has  upon  it  a  character 
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corresponding  to  the  objective  doctrine  of  St. 
Thomas,  as  above  described — that  is,  it  is 
essentially  an  external  worship.  It  takes  in 
the  action  of  the  senses,  involving  bodily 
attitude.  It  is  what  some  would  opprobriously 
style  'formalism.'  There  is  a  principle  present 
in  this,  and  it  consists  in  the  instinct  formed 
and  as  it  were  educated,  or  rather  as  an 
elementary  force  educed  by  the  aspect  of  the 
real  accidents  presented  to  the  senses  which 
we  have  seen  is  the  basis  of  the  Eucharistic 
doctrine  enunciated  by  St.  Thomas.  His  great 
principle  is  that  the  accidents  are  part  of  the 
Sacrament,  and  that  they  give  to  us  that  ascer- 
tainable  knowledge  of  the  Real  Presence  which 
is  the  ground  of,  and  affords  the  possibility  of 
external  worships  towards,  a  definite  object. 
It  is  becoming — nay,  is  it  not  necessary  ? — that 
the  worship  should  proceed  likewise  from  the 
senses  streaming  forth  and  meeting  the  veil 
beneath  which  Jesus  conceals,  and  yet  reveals, 
His  Glorious  and  Real  Presence  in  our  midst. 
St.  Thomas  wishes  to  emphasize  the  '  outward 
sign '  as  the  avenue  to  the  Presence,  as  the 
antechamber  of  the  Eternal.  A  very  real  truth 
is  here  contained ;  a  law  of  many  ramifications, 
and  of  various  deep  consequences  too  multiform 
to  be  treated  here,  is  expressed.  The  outward 
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sign  concealing  His  Presence  distinctly  makes 
known  the  mode  of  His  Presence.  St.  Thomas, 
to  meet  modern  errors,  arising  more  from  the 
humble  garb  of  the  Eucharist  than  from  its 
substantive  actuality,  emphasized  the  accidents 
as  a  doctrine  and  a  sign  of  devotion,  since  they 
are  the  introduction  to  and  protection  of  the 
only  dogma  acknowledged  by  truth.  The  devo 
tion  of  St.  Thomas,  then,  is  the  upraising  of  the 
mode  of  the  Real  Presence.  It  is  a  rebuke 
to  those  who  are  ashamed  to  show  Jesus  to  the 
people  in  His  Eucharistic  garb.  It  is  an  act  of 
faith  in  His  power  to  reveal  His  glory  through 
these  frail  filaments  of  sense.  It  is  the  glorifica 
tion  of  the  whole  gift  as  bequeathed  to  us  by 
the  Giver,  hiding  nothing,  proclaiming  with 
a  holy  boast  that  Jesus  can  defy  sense  and 
appearances  and  is  Lord  of  all  things  visible 
and  invisible.  Not  that  the  accidents  are  objects 
of  worship  in  themselves  ;  but  they  belong  to 
Jesus,  and  are  sacred  to  Him.  The  real 
accidents,  again,  can  be  compared  to  an  exten 
sion  of  the  garment  of  His  Eucharistic  Majesty 
blending  with  the  splendour  of  vestments  and 
the  homage  of  the  adorers.  The  two  terms  are 
correlative — the  appearance  in  the  Eucharist 
and  the  appearance  in  the  worship.  If  the 
Sacramentum  unitatis,  the  vinculum  charitatis, 
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in  the  words  of  St.  Augustine,  has  been  the  sign 
which  should  be  contradicted  in  these  latter 
times,  all  the  more  reason  is  there  for  us  to 
contend  in  love  for  the  restoration  of  the  altar, 
with  the  Host  and  chalice  upon  it,  in  our  modern 
England.  Our  fathers  had  to  struggle  unto 
blood  with  error ;  our  happier  task  is  to  build 
up  the  sanctuaries  of  truth.  All  the  more  are 
we  called  upon  to  magnify  the  veils  He  has 
chosen  for  His  present  prophetical  mode  of 
existence  before  His  Second  Coming.  Our 
Lord  is  the  King  of  Prophets  in  the  Holy 
Eucharist,  wherein  He  announces  daily  to  the 
Church  His  departure  from  what  is  seen  to 
what  is  unseen,  which  means  the  glorification 
of  the  future  and  is  the  essential  habit  of 
prophecy.  If  external  worship  shines  with  a 
lustre  seemingly  at  variance  with  this  hidden 
state,  it  contains  also  a  foretelling  of  the 
essential  glory  within  to  be  revealed  in  due 
season. 

We  cannot  forget  that  Our  Lord  in  the 
Blessed  Sacrament  is  periodically  and  by  statute 
insulted  in  our  country  before  the  estates 
of  the  realm.  The  spirit  of  Herod  for  a  moment 
seems  to  return  when  the  white  and  purple  robes 
of  His  Eucharistic  Presence  are  made  the 
garments  of  His  Passion — signs  of  rejection, 
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robes  of  derision  (Matt,  xxvii.  28;  Lukexxiii.  n). 
Years  ago  Cardinal  Wiseman  gave  us  his  warn 
ing,  and  left  us  what  we  may  call  his  legacy — 
that  reparation  of  a  systematic  kind  was  neces 
sary  in  face  of  this  inequitable  but  legal  act, 
whereby  many  heresies  raise  their  heads  and 
gainsay  revealed  truth,  contradicting  the  fact 
that  Jesus  has  a  habitation  and  a  name  in 
our  present  dispensation  of  existence.  Such  an 
expiation  is  a  cherished  idea  to  all  lovers  of  the 
adorable  Eucharist.  The  decree  of  banishment 
against  the  Blessed  Sacrament  is  to  be  neutralized 
by  an  invitation  to  Him  to  resume  possession 
of  our  shores,  and  reoccupy  the  desolate  places. 
'  The  Spirit  and  the  Bride  say,  Come '  (Apoc. 
xxii.  17).  The  yearning  of  the  heart  coalesces 
with  the  external  and  reviving  rites  to  utter 
before  the  Eucharistic  throne  an  entreaty : 
*  Come,  Lord  Jesus'  (ibid.,  20).  Come  into  my 
heart ;  be  Possessor  again  of  our  England. 
Let  not,  O  Lord,  Thy  coming  be  stopped  by 
a  word  which,  however  insulting  in  form,  still  is 
repudiated  in  many  indirect  ways,  is  disliked 
by  all  and  regretted  even  by  those  who  pro 
pound  it  on  occasions.  Overlook,  O  Lord, 
the  miseries  of  opportunity  and  circumstance, 
and  open  a  door  by  the  splendour  of  Thy 
rising  for  this  dull  iniquity  to  be  consigned  with 
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unanimous  assent  to  its  proper  pit.  Then  shall 
we  put  on  with  Jesus  the  garments  of  joy, 
and  our  mourning  shall  be  merged  into  the 
full  and  glorious  gladness  of  the  Eucharistic 
Truth. 


THE   EUCHARISTIC   LIFE. 

THE  doctrine  and  devotion  drawn  out  above 
on  Thomistic  principles  coalesce  into  the 
Eucharistic  life.  It  is  to  be  observed  that 
St.  Thomas  emphasized  the  mode  of  Christ's 
Presence  in  the  Eucharist,  as  shown  in  the 
reality  of  the  accidents  and  in  the  dogma  of 
Transsubstantiation.  The  errors  of  these  later 
ages  especially  touch  the  mode  of  the  Real 
Presence  in  the  Holy  Eucharist.  A  rationalistic 
spirit  has  been  at  work  during  the  last  three 
centuries  '  explaining '  the  Holy  Eucharist,  to 
bring  the  mystery  within  the  purview  of  reason, 
and  make  the  existence  of  Our  Lord  under  the 
Sacramental  veils  as  elementary  a  truth  as  the 
existence  of  God.  For  this  object  the  Real 
Presence  has  been  described  in  terms  that  do 
not  subdue  reason,  but  rather  bring  faith  in 
subjection  to  reason  and  empty  the  mystery  of 
all  difficulty — in  short,  making  it  cease  to  be 
a  mystery,  properly  speaking,  at  all.  To  all 
such  views,  expressed  in  terms  as  '  the  spiritual 
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body '  and  other  sophistry,  the  doctrine  of 
St.  Thomas  opposes  itself  like  a  wall  of  brass. 
No  error  ever  comes  in  contact  with  Transsub- 
stantiation  without  being  at  once  consumed 
and  broken  and  cast  away  as  vapour  and  empty 
sound.  The  reality  of  the  accidents,  however 
— that  is,  St.  Thomas's  doctrine  in  its  elementary 
aspects  in  the  foundation — has  been  the  subject 
of  the  preceding  pages.  The  devotion  advo 
cated  and  established  by  the  Angelic  Doctor, 
by  his  truly  angelic  Office,  is  of  the  same  kind 
as,  and  agrees  so  fully  with,  his  doctrine  that 
together  they  form  an  Apostolic  message  to  the 
Church  and  the  world  of  the  keenest  intensive  and 
extensive  species.  This  great  union  of  truth  and 
love  has  no  parallel  in  the  history  of  the  Church. 
Here  we  see  displayed  to  the  full  the  rich 
fruitfulness  of  St.  Thomas's  mind  in  its  ripest 
aspect.  The  hymns  in  his  Office,  what  are  they 
like  but  to  Angels'  voices  sweet  and  musical, 
sweeping  the  innermost  chords  of  the  Catholic 
heart  ? 

From  all  this  flows  a  practical  consequence 
of  the  most  vital  description  ;  and  we  should  be 
blind  indeed  if  we  did  not  see  the  broad  and 
deep  stream  of  the  Eucharistic  life  enriching 
the  whole  Church  with  its  fertilizing  waters. 
What  is  that  life  ?  We  can  best  define  it  by 
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describing  it,  or  giving  what  is  called  a  de 
scriptive  definition  of  it,  derived  from  its  works. 
The  Eucharistic  life  can  be  understood  from  its 
visible  effects.  We  have  seen  that  St.  Thomas 
founds  his  Eucharistic  doctrine  on  the  visible 
part  of  the  Eucharist,  on  the  appearances,  which 
belong  both  to  the  Sacrifice  and  the  Sacrament. 
In  harmony  with  this  principle  we  have  seen  its 
consequence  in  the  devotion  of  external  homage 
to  the  Holy  Eucharist.  The  Eucharistic  life, 
therefore,  has  the  same  character  as  an  external 
sign.  It  stands  before  the  world  as  a  sign.  It  is 
the  assertion  that  Our  Lord  now,  at  the  present 
time,  in  the  dispensation  extending  between  His 
First  and  Second  Coming,  is  before  the  world 
as  a  sign.  This  is  the  great  principle  of  Eu 
charistic  life.  It  is  true,  indeed,  that  the 
Eucharistic  life  has  its  source  in  the  deep 
recesses  and  inmost  secrecies  of  the  Christian 
soul.  But  if  it  there  runs  along  its  pellucid  and 
peaceful  course,  it  certainly  has  an  outlet  in  the 
visible  Christian  life,  in  the  sphere  of  time  and 
movement  of  the  sensible  sphere.  The  existence 
of  Jesus  Christ  in  the  Eucharist  is  a  duality— 
that  is,  it  embraces  what  He  is  and  what  He 
appears  to  be.  The  life  of  grace  impresses  on 
the  soul  the  same  principle  of  duality,  flowing 
out  into  the  world  in  the  character  of  that 
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spiritual  discernment  whereby  the  Christian 
mind  is  able  to  lead  a  life  of  truth,  which,  in 
this  world,  means  a  habit  of  discernment 
between  what  is  and  what  appears  to  be.  Our 
life  here  is  made  up  of  two  elements — the 
appearances  and  the  reality.  We  have  to  work 
and  live  on  that  basis.  To  follow  this  up  to  its 
source,  let  us  briefly  consider  what  we  are  by 
inheritance.  When  Adam  snapped  the  *  silver 
cord  '  which  held  together  what  God  had  joined, 
he  made  us  the  heirs  of  disorder.  We  have 
inherited  a  mixed  nature — not  mixed  only  in  the 
sense  of  different  component  parts,  but  sadly 
mixed  in  the  sense  of  its  pristine  harmony 
being  changed  into  discord  and  strife.  We  are 
a  cross  by  nature.  The  world  reflects  this  mixed 
nature  in  its  mixed  condition  of  good  and  evil, 
peace  and  war,  love  and  hatred.  This  may  be 
reduced  to  the  principles  of  the  appearance  and 
the  reality.  Our  training  in  a  natural  and 
worldly  sense  consists  in  our  being  taught  the 
meaning  of  sensible  appearance  and  reality, 
which,  irreconcilable  by  nature,  are  to  be  in 
terpreted  aright.  Our  first  task,  then,  is  one 
of  interpretation.  Much  more  pronounced  and 
evident  is  this  principle  to  be  seen  in  Revealed 
Religion  and  in  the  work  of  Redemption,  when 
we  are  called  upon  to  use  appearances  as  the 
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sign  of  God's  word  and  reconciliation.  Our 
Lord  condescended  to  receive  the  title  of 
"Sign"  the  first  after  His  name  of  Jesus 
(Lukeii.  34),  and  He  transmitted  Himself  to  all 
ages  as  a  Sign  to  be  interpreted.  "  Can  you  not 
know  the  signs  of  the  times?"  was  the  reproach 
addressed  by  Him  to  the  Jews. 

Our  lot,  being  a  natural  cross,  is  exalted  into 
the  supernatural  Cross,  which  as  published  to 
the  world  means  the  wisdom  and  power  of 
God  being  mistaken  for  folly  and  weakness. 
On  the  Cross  appearances  and  reality  are  plainly 
separated,  and  as  plainly  was  this  great  Sign 
of  Redemption  to  be  interpreted  aright  by  the 
saved,  interpreted  wrongly  by  the  lost.  In  the 
Holy  Eucharist  the  same  great  Sign  in  a 
different  form,  void  of  blood  and  pain,  but  as 
plainly  mysterious,  is  presented  to  the  carnal  eye 
and  to  the  rationalizing  mind — that  is,  to  our 
mind,  for  we  are  all  by  nature  the  same — to  be 
interpreted  by  the  instinct  of  docility  and  love, 
as  the  avenue  to  the  wisdom  and  power  of  God. 

The  world,  then,  is  staggered  by  the  Sign  of 
the  Eucharistic  Jesus.  He  is  publicly  there, 
obscure  yet  manifest,  clear  yet  hidden. 

The  Eucharistic  life  thus  seen  in  its  principle 
is  essentially  public,  nor  can  we  hope  to  preach 
Christ  Crucified  except  as  He  is,  prolonging 
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the  same  Sign  of  His  crucified  state  before  the 
eye  that  leads  to  destruction,  and  to  the  eye 
that  leads  to  salvation. 

The  subjective  Eucharistic  life  means  the 
spirit  of  discernment  between  what  is  real  and 
what  is  only  an  appearance.  A  people  trained 
by  this  gift  is  mentally  strong.  It  is  not  easily 
deceived  ;  error  struggles  to  capture  it.  Pro 
tected  by  the  shield  of  faith  (Eph.  vi.  16),  the 
fieriest  darts  of  the  Wicked  One  fall  into  harm 
less  snowflakes  at  its  feet.  On  the  other  hand, 
a  people  untrained  and  unnourished  by  the 
Eucharistic  grace  shows  above  all  the  marks  of 
mental  feebleness,  which  is  not  love  of  error  so 
much  as  the  inability  to  distinguish  between 
what  is  true  and  what  is  false,  rendering  it  an 
easy  prey  to  false  teachers.  '  My  people  are 
destroyed  for  lack  of  knowledge '  (Osee  iv.  6). 
The  Divine  warning,  '  By  their  fruits  you 
shall  know  them,'  is  thrown  away  on  such 
a  people.  Blindness  of  such  a  kind  regarding 
doctrine  leads  to  moral  perplexity,  when  the 
soul  becomes  less  and  less  able  to  tell  what 
is  right  and  wrong,  except  in  the  simplest 
affairs — and  even  that,  by  degrees,  becomes 
dimmer  and  dimmer,  till  blind  guides  and 
blind  dupes  fall  together  into  the  pit 
(Luke  vi.  39). 
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This  mental  gift  of  discernment  is  an  active 
force  in  the  world.  It  is  a  principle  of  order 
and  spirit  of  rule.  It  stirs  up  the  anger  of 
the  world  by  its  very  presence,  still  more  by 
its  assuming  to  set  in  order  the  stones  of  the 
Heavenly  Jerusalem,  and  to  build  up  the  human 
ruin  from  which  the  world  is  restored. 


THE    EUCHARISTIC   CONGRESS. 

THE  words  just  written  bring  us  to  the  great 
Congress  which,  by  its  very  name,  Eucharistic, 
challenges  the  attention  of  the  world  as  a  public 
fact. 

It  may  be  thought  that  perhaps  Eucharistic 
Congresses  have  hitherto  moved  in  too  re 
stricted  a  sphere,  and  have  carried  out  a  work 
on  too  narrow  lines.  If  this  has  been  so,  it 
comes  probably  from  a  want  of  self-definition. 
Many  do  not  know  what  a  Eucharistic  Congress 
means.  Why  is  it  so  called  ?  It  is  well,  there 
fore,  to  ask  that  a  clear  definition  of  such  a 
Congress  should  be  published,  in  order  that  its 
name  may  be  justified  and  its  object  elucidated. 
A  definition,  in  logic,  ought  to  be  clearer  than 
the  thing  defined.  In  this  case  we  may  define 
the  Congress  to  be  an  assembly  for  the  purpose 
of  asserting  the  supremacy  of  the  Holy 
Eucharist  over  human  life.  The  principles 
laid  down  have  led  us  to  public  life.  The 
Congress  has  a  message  to  public  life.  If  it 
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has  no  such  message,  it  is  dumb  as  a  principle 
and  powerless  as  a  fact,  and  has  no  proper 
faith  in  itself  as  a  curative  force  in  the  world. 
For  it  is  essentially  a  curative  force,  or  it  is  no 
force  at  all,  in  a  world  where  every  kind  of 
energy  for  good  must  work  out  its  mission 
through  obstacles  and  opposition.  What  kind 
of  force  of  energy  for  curative  good  does  the 
Eucharistic  Congress  put  forth  ?  Evidently 
the  force  contained  in  the  public  aspect  and 
homage  of  the  Holy  Eucharist.  This  is  its 
message ;  in  this  lies  its  mission. 

We  can  well  believe  that  the  Eucharistic 
Congress  issues  from  a  special  inspiration  as 
regards  the  evils  and  remedies  of  the  age. 
The  age  has  many  evils,  and  these  are  suscep 
tible  of  remedies  ;  otherwise  the  Congress  might 
just  as  well  be  dissolved  and  leave  the  field  to 
irreclaimability.  It  is  because  it  believes  that 
the  ages  can  be  reclaimed  that  it  meets.  But 
its  message  must  be  on  the  largest  scale — on 
a  scale  proportioned  to  the  magnitude  and 
grandeur  of  its  principles — that,  as  it  addresses 
itself  to  public  life,  so  likewise  it  addresses 
public  men.  What  message  has  it  to  public 
men,  to  statesmen  ?  Shall  we  doubt  its  aptness 
in  that  respect  ?  Shall  we  say  the  Holy 
Eucharist  has  its  home  on  the  altar,  but  does 
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not  radiate  into  the  Senate-house  and  the  Forum  ? 
No,  for  that  would  belie  its  own  attitude  which 
makes  it  a  Fact.  The  evils  in  the  present  world 
come  from  one  single  source — man  taken  to  be 
and  treated  as  a  simple  being-,  whereas  he  is  a 
compound  being.  Every  plan,  social,  political, 
and  national,  tends  to  rest  itself  on  that  basis. 
The  consequence  is  that  public  men  address  the 
people  in  some  such  terms  as  these  :  *  Take  up 
my  plan,  and  I  promise  you  perfect  happiness/ 
As  this  promise  in  our  world  cannot  be  carried 
out,  we  can  see  by  the  same  one  glance  that 
its  basis  lies  in  an  unreal  simplicity.  By  all 
means  adopt  every  device  of  improving  the 
temporal  lot  ;  but  recognize  man  as  he  is  in 
his  duality,  as  a  being  to  be  interpreted,  as  a 
sign  proposed  to  you  for  development,  not  as  a 
pawn,  or  a  card,  or  a  mathematical  formula,  to 
be  worked  out  on  scientific  lines  to  the  right 
answer.  This  suppression  of  human  duality,  of 
man's  complexity,  is  the  initial  mistake  of  public 
statesmanship.  As  a  consequence  statesmen 
ignore  religion.  The  Church,  made  for  the 
shelter  of  human  personality,  is  pushed  on  one 
side  as  superfluous  for  the  human  simplicity  of 
temporal  needs  only,  and  statesmen  find  out  the 
truth  but  too  late  when  personality  asserts 
itself  in  the  guise  of  vengeance. 
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Society  must  rest  upon  the  Cross,  and  the 
Cross  is  rooted  both  in  nature  and  grace.  We 
have  to  exalt  the  living  Sign  of  the  Cross  as 
the  mental  discernment  given  for  the  training  of 
public  life.  Private  man  needs  this.  No  less 
does  his  congener  public  man  need  it.  Why 
should  man  cease  to  want  religion  when  he 
begins  to  have  relations  with  his  fellow-man — 
that  is,  when  he  begins  to  be  social  and  political  ? 
That  is  the  very  time  he  needs  it  most. 

Let  the  Congress  proclaim  that  no  one  but 
the  ever  present  and  living  '  Lord  of  lords  and 
King  of  kings '  is  more  the  '  man  of  the  age  ' 
than  '  Jesus  Christ,  the  same  yesterday,  to-day, 

and  for  ever'  (Hebrews  xiii.  8). 

i 

The  impending  Congress  brings  out  the 
relations  of  the  Holy  Eucharist,  as  we  may 
call  them,  to  public  life  in  such  a  way  as  to 
require  some  treatment  of  the  connection  thus 
established.  The  doctrine  and  devotion  of 
St.  Thomas,  as  above  drawn  out,  are  centred 
in  the  species  or  accidents  of  the  Holy 
Eucharist  as  a  visible  Fact — i.e.,  with  its  mode. 
The  errors  of  these  later  ages  are  concerned 
chiefly  with  the  mode  of  the  Eucharistic 
Presence,  and  the  reality  of  the  accidents  is  the 
basis  of  the  refutation  of  the  error,  and  also  of 
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the  external  worship  determined  by  what  we 
know  and  see  in  the  Blessed  Sacrament. 
Hence  the  Thomistic  doctrine  and  devotion 
conclude  in  an  essentially  external  Eucharistic 
life,  and  this  means  all  that  is  comprehended 
under  the  term  of  'human  life.'  True  as  it  is 
that  the  species  or  accidents  are  a  veil  to  the 
Real  Presence  of  Jesus,  it  is  equally  true  that 
the  veil  itself  is  an  index  to  His  habitation,  and 
leads  us  to  Him  as  if  it  were  the  folding-doors 
of  His  presence  chamber.  If  the  consecration 
of  the  Eucharist  is  effected  by  a  sign,  vi 
verborum,  so  the  sign  thus  raised  up  is  perma 
nent  in  its  term,  and  efficient  as  to  the  state 
established  before  our  eyes.  If  the  species  are 
part  of  the  Sacrament,  they  are  the  guide  and 
proportion  of  the  external  worship.  The 
Holy  Eucharist,  then,  is  a  Fact  in  the  world. 
St.  Thomas's  idea  of  the  doctrine  and  devotion 
emphasizes  and  glorifies  it  as  a  Fact  in  the 
world.  This  being  so,  the  Holy  Eucharist  is 
external,  and  enters  into  the  life  we  call  public, 
whereby  man  is  completed  in  his  sphere  of 
activity.  This  means,  again,  that  the  Holy 
Eucharist,  like  any  human  fact,  is  not  com 
pletely  realized  among  us  unless  the  relations 
connected  with  it  are  understood.  We  have 
relations  to  the  external  aspect  of  the  Sacra- 
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ment,  with  the  outward  sign  as  such  ;  and  this 
leads  us  to  a  permanent  relationship  to  the 
Divine  Reality,  the  Person  of  Christ,  God  and 
man,  in  this  world.  Can  we  suppose  that  the 
Eucharistic  grace  stops  at  the  altar,  and  is  con 
fined  to  private  life  ?  Does  it  not  shine  in  the 
beauty  and  peace  of  the  Catholic  home  ?  Is 
the  social  reformer,  the  politician,  the  statesman, 
to  have  no  share  in  that  grace  ?  Does  the 
Eucharistic  grace  stop  short  where  it  is  most 
needed  ?  Surely  such  an  idea  needs  confuta 
tion  in  our  age.  We  look  to  the  Congress, 
by  its  very  presence  a  declaration  of  the  oppo 
site  principles,  to  confute  it  by  a  luminous 
exposition  of  the  Eucharistic  State.  The 
doctrine  and  devotion  will  then  be  completed 
by  the  idea  of  the  Eucharistic  State.  The 
constituent  principles  of  the  Eucharistic  life, 
according  to  the  exposition  above  given,  by 
their  very  nature  make  up  a  life  of  order, 
which  stands  out  as  the  reasonable  existence  of 
man,  and  as  the  contradictory  to  what  we  call 
'  the  world/  which  is  the  existence  whence 
order  is  banished  in  its  basis  of  discernment, 
choice,  and  rule.  The  Congress  we  may 
expect  to  show  the  lineaments  of  the  true 
life  and  the  falseness  of  the  confusion 
founded  on  deceit.  It  is  not  enough  to  give 
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an  exposition  of  the  doctrine  ;  it  is  not  enough 
to  encourage  the  devotion ;  it  is  necessary  to 
draw  out  the  relations  ensuing  from  this  twin 
idea  of  truth  and  love,  and  to  erect  before 
the  world  a  pattern  of  Jesus  Christ  for  the 
statesmen  of  our  age.  We  expect  the  Con 
gress  to  fulfil  its  evident  mission,  to  utter  its 
obvious  message,  by  drawing  out  a  pattern  in 
words  that  will  enter  the  mind  as  a  workaday 
model  for  all  spheres  of  human  activity. 


THE  EUCHARISTIC  MISSION. 

THE  foregoing  principles  contain  a  personal 
message.  A  message  means  a  mission ;  and 
we  are  thus  brought  to  consider  the  Eucharistic 
Mission  in  its  personal  aspect.  We  have  seen 
that  the  Eucharistic  principles  of  St.  Thomas 
have  special  reference  to  the  mode  of  Christ's 
Presence  in  the  Holy  Eucharist,  and  accord 
ing  to  this  mode  the  Angelic  Doctor  was  led 
against  error  to  put  forward  a  special  external 
view  of  doctrine  and  devotion,  which  challenges 
the  attention  of  the  world,  meeting  it  on  its 
own  ground  of  observation.  This  entails  the 
consequence  that  the  life  of  the  world  is 
included  within  the  Eucharistic  Mission,  and 
necessarily  finds  its  term  in  the  custodians 
of  the  Eucharistic  tradition — in  the  Catholic 
Priesthood.  There  we  find  the  personal 
message  and  the  personal  Eucharistic  Mission. 
It  would  be  impossible  to  exhaust  all  that  is 
contained  in  the  message  and  mission  of  the 
Catholic  Priesthood.  It  is  enough  to  remark 
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upon  certain  points  which  manifest  its  special 
importance  before  the  world. 

The  Catholic  Priesthood  is  undoubtedly  the 
greatest  and  most  beneficent  institution  which 
exists  in  the  world.  Nevertheless,  there  are 
certain  marks  which  give  it  what  we  may  call 
a  special  Eucharistic  character,  dividing  it  off 
from  all  other  institutions,  making  it  singular 
and  unique,  so  that  it  bears  the  prominent 
marks  of  a  sign  to  men  and  to  the  world  in 
general. 

The  Catholic  Priesthood  bestows  on  the 
world  the  two  benefits  most  needed  for  human 
life  —  sacrifice  and  forgiveness.  The  Priest 
hood  has  the  most  intimate  direct  and  personal 
relation  to  human  life.  It  has  the  predominant 
marks  of  utility  necessity  and  excellence. 
Whoever  is  necessary  to  the  world,  the  priest 
is  necessary.  If  every  other  office  ceased,  the 
Priesthood  would  be  sufficient. 

Yet  in  spite  of  all  these  endowments  which 
touch  man's  sorest  need — shall  we  say  because 
of  them  ? — the  Priesthood  meets  with  a  no  less 
remarkable  contradiction.  This  mark  brings 
out,  indeed,  a  further,  and  what  may  be  called  a 
reduplicative,  good.  It  is  like  the  pressing  of 
the  grape,  with  the  fermentation  which  causes 
the  refinement  of  what  is  best. 
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Because  of  the  high  and  reduplicative  and 
superlative  excellence  caused  by  contradiction, 
the  Catholic  Priesthood  succeeds  against  all 
those  who  dig  its  grave  in  the  future,  and  who 
predict  for  it  in  every  age  a  final  overthrow. 

All  this  threefold  portent  of  signs  makes  the 
Catholic  Priesthood  a  profound  mystery  even 
to  its  friends,  and  connects  it  in  the  most  close 
union  with  the  Eucharistic  life  before  the  world, 
so  that  the  reproach  '  Sacerdotalism '  com 
prises  everything  that  lies  within  the  circuit  of 
the  altar  and  the  confessional,  odious  to  those 
who  reject  sin,  and  justice,  and  judgment.  The 
Catholic  Priesthood  is,  indeed,  that  part  of  the 
Church  where  the  Eucharistic  life  of  Jesus 
shines  with  the  most  brilliant  ray.  The  Priest 
hood  is  the  Eucharist  brought  out  into,  and 
before,  the  world.  There  we  see  appearances 
and  reality  in  right  order  to  each  other,  con 
tradictory  to  the  world,  where  the  appearances 
altogether  outstrip  and  excel  the  reality.  The 
world  promises  much ;  it  glitters  and  sparkles 
and  puts  forth  its  pomp  ;  but  its  issue  is  feeble 
ness  and  deceit.  The  Catholic  Priesthood  is, 
therefore,  by  the  opposite  tendency  of  feeble 
appearances  leading  to  life,  the  great  Euchar 
istic  Message  and  Mission  to  the  world,  ever 
attesting  the  Presence  of  Him  who  is  most 
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absent  in  appearance  when  in  truth  most  present. 
The  Catholic  Priesthood  is  the  de  jure  custodian 
of  Christ's  Eucharistic  Presence. 

Such  a  principle  might  be  greatly  developed, 
but  it  is  enough  to  note  it  here  as  the  basis  of  a 
sound  and  practical  conclusion  within  the  special 
function  of  the  Eucharistic  Congress  to  be 
applied  to  all  countries.  What  will  the  Con 
gress  say  to  and  for  the  Priesthood  ? 

The  Congress  might  send  a  message  of  con 
gratulation  to  the  Priesthood  persecuted  in 
France  and  elsewhere.  Condolence  is  good, 
but  congratulation  is  better  when  the  priest 
suffers  for  Christ.  '  Blessed  are  ye  when  men 
shall  hate  you  and  separate  you,  and  cast  out 
your  name  as  evil  for  My  Name's  sake.'  If 
tears  are  fitting  when  the  Priesthood  is  spoiled, 
tears  of  joy  should  not  be  absent. 

Next  in  contrast  to  the  adversary,  the  Con 
gress  might  dwell  upon  the  multiplication  of 
the  Priesthood  and  the  means  for  perpetuating 
the  Eucharistic  Mission.  The  great  need  of 
the  age  is  the  priest.  A  priestless  nation  is 
a  miserable  nation.  Nations  bent  on  eradi 
cating  the  priest  should  be  counteracted  in  the 
blind  work  of  their  own  destruction. 

Finally,  the  sphere  of  priestly  influence 
should  be  traced  out  as  widely  as  possible.  No 
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formal  pronouncement  by  authority  exists  on 
that  subject ;  but  it  is  a  great  need.  The 
Congress  might  aid  in  the  work  by  judicious 
and  fruitful  suggestion. 

Thus  the  subject  of  the  Eucharistic  work 
avowed  by  the  Congress  will  be  completed  in 
the  happiest  manner. 


THE   END 
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